Dan- Serpent & Salvation
Parsha Vayechi
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Zebulun 13 "Zebulun shall settle by seashores. He shall be at the sh
reach Zidon.

14 “Issachar is a strong-boned donkey; he rests between the boundaries. '> He saw tranquility
that it was good, and the land that it was pleasant, yet he bent his shoulder to bear and he
became an indentured laborer.

16 “Dan will avenge his people, the tribes of Israel will be united as one. " Dan will be a

ip’s harbor, and his last border 1

Issachar

%Dan
serpent on the highway, a viper by the path, that bites a horse’s heels so its rider falls back.

| ward. '® For Your salvation do I long, O HASHEM!
19 “Gad will recruit a regiment and it will retreat on its heel.
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17. 99799y wm — A serpent on the highway. Rashi and
Ramban apply the words to Samson, whose single-handed
bfltt!e tactics corresponded closely to Jacob's description.
L:'ke a serpent leaving its lair to attack travelers and then
slithering back to its hiding place, Samson waged a
Personal, guerrilla-like war against the Philistines, catching

1331 Y89 — So its rider falls. The allusion is to Samson’s final
victory, when — blind and in chains — he pulled down the
pillars of the Philistine idol's temple and caused it to
collapse, killing himself and three thousand Philistines.
Like a snake biting a horse and indirectly killing its rider,
Samson struck indirectly at his tormentors [Judges 16:29]

fhem by surprise and going into hiding before they could
Counterattack.
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} n is endowed with unique talents and abilities
which enable him to fulfill God’s will.12 Fortunate is the indi-
vidual who is aware of his unique traits and realizes how to use
them in_fulfillment of the Divine plan, for that person knows
how to properly channel all his efforts.

On very rare occasions, an individual has such a special
mission in life that he must be informed of it through Divine

revelation, His mission may be revealed to him through a

prophet or an angel, as related in a number of episodes in the
Bible, or he may become aware of his mission through his own
Divinely guided insight into the words of the Torah.

(Rashi; Ramban).
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When Jacob blessed Dan, he saw the entire course of events
that would transpire during Shimshon’s career. He foresaw
Shimshon'’s parents, the angel who heralded his birth, his killing
of the lion, his marriages, and all the other details of Shimshon’s
life.' Only after this vision did he confer his blessing (Genesis
49:16-18):

Note the final expression, “For Your salvation 1 hope, (0]

| . God!”’ Jacob expressed no such wish to any other trbe. Clearly,
_'bhe foresaw that the mission associated with Dan—that of Shim-

shon—would be particularly hazardous, both physically and
spiritually. It would require a special_element of Divine as-
sistance.?

5 Shimshon combined both forms of awareness. Before he was

born, an angel had revealed to his parents that he would have
a special mission in life. In addition, careful analysis of the perti-
nent pass'ae;es in the Torah led Shimshon to realize that he was
the one who had been chosen to fulfill the prophecy of the
Patriarch Jacob. As he was a member of the tribe of Dan, he
realized that the entire destiny of his tribe, as revealed in Jactob’s
blessing, would be fulfilled through his deeds.

© Jacob had twelve sons, the progenitors of the twelve tribes
of Israel._Each of these tribes was assigned a unique mission in

the Divine plan for the Jewish people. To a large degree, theroles
are desgribed in the blessings that Jacob gave to his sons before
his death. Jacob outlined the role that each tribe would have in
the_development of Jewish history, and, ultimately, of world
history—until all mankind achieved the desired perfection of the
Messianic era. As Jacob pronounced each blessing, he foresaw
the entire future of that tribe.
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Even with all this Divine help and guidance, how does a
single individual proceed to wage war against an entire nation?
What kind of strategy would he have to use?

The Patriarch Jacob had anticipated the problem when he
prophesied, “Dan will be a snake on the road, a viper on the
path.” Three characteristics of a snake are significant here:

® A snake does not usually attack a person unless he feels
threatened.

“® A snake does not derive any pleasure from killing his
victims; its poisonous fangs are only used as defensive weapons.

@ A snake camouflages itself so as to blend in with its
environment. In fact the Scriptural term Shefifon (viper) indicates

a tiny, thin snake that can hardlv be seen.
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Shimshon’s strategies for dealing with the Philistines re-
sembled those of a snake in these three ways. First of all, he did
not attack the Philistines until they oppressed his people. Sec-
ondly, i i illi i i
he killed them only in defense of his people.

Most important, however, was the element of camouflage.”
Like the snake, Shimshon had to blend completely into his
enemies environment. The only way that a single, unaided
individual could wage war against an entire nation would be by
resorting to guerrilla warfare of a most unique kind.

W Assuming that he was the one foreseen by Jacob, Shimshon
also surmised that the Patriarch had also provided a clue as to
how he could be successful in his campaign against an entire
nation. Qver and over he reviewed Jacob’s words, extracting
every shade of meaning from each nuance. He realized that he
would have to be the ““snake on the road,” striking out from a
camouflaged retreat, resorting to unique guerrilla tactics.

Shimshon realized that if he would openly battle against the
Philistines, there would be no way in which he could emerge
victorious, Even if he himself would not be vulnerable, the
Philistines would be free to take revenge against the populace at
large. For every Philistine that he killed, they would retaliate by
executing a hundred Jews, very much as the Germans did dur-
ing World War II. What would his victories avail if others would
have to pay dearly for them?

4. Keeping this one concemn in mind, we begin to understand
many aspects of Shimshon’s career.

In order to avoid retaliation, Shimshon had to camouflage
his actions so perfectly that the Philistines would noteven realize
that their antagonist was fighting on behalf of the Jews. There
was to be no indication whatsoever that Shimshon was taking up
the cause of his compdtriots. Quite the contrary—to the Philis-
tines it would have to appear that he was a renegade and a traitor

to his own people, so that they would think it futile to retaliate
against other [ews.
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12 Only when we are aware of this basic strategy can we look

beneath the surface; to begin to realize that the story of Shim-
shon is not an exciting adventure, but is the career of an out-

standing fzadik, who willingly sacrificed his private life in fulfill-
ment of God’s will.

Shimshon's strategy to masquerade as a renegade entailed
many risks, both physical and spiritual. He would have to de-
scend into a den of vipers and emerge unscathed. That was why
when prophesying about Shimshon, the Patriarch Jacob ex-
claimed, “For Your salvation I hope, O God!”

The Midrash ® sees another shade of meaning in this verse: -

4 The Patriarch Jacob saw [Shimshon] and thought that he
would be Messiah. When he saw him die, he exclaimed, "“Will
even he die? For Your salvation I hope, O God!”

Perceiving every facet of Shimshon’s life, Jacob automati-
cally associated each action with those destined for the Messiah.
Jacob saw the entire Messianic drama unfolding through the
person of Shimshon and he assumed that this would resultin the
ultimate perfection of the world which the Messiah would bring
about. Then, when the drama abruptly came to an end with
Shimshon's death, Jacob realized that Shimshon had lost his
chance of being the Messiah. Jacob immediately expressed his
hope for God’s salvation and the ultimate coming of the true
Messiah. This is the real significance of the comparison of the
careers of Shimshon and David—the former, the potential Mes-
siah and the latter, the progenitor of the messianic line who was
himself labeled Messiah. Shimshon’s actions conformed to
God’s will so closely that Jacob himself assumed he was the
promised Messiah. Shimshon’s acts were not those of a plain
avenger; they were acts worthy of none other than the Messiah
himself! ‘

f8 Inthe Garden of Eden before the sin, Adam and Eve lived in
a state of holiness in the absence of any evil inclination. If they
had retained their state of punty @withstood the temptation

to eat the forbidden fruit, the purpose of Creation would have
been fulfilled. But Adam and Eve were vulnerable to influence
from the outside. The external influence was represented by the
snake. With skill and cunning, the snake convinced Eve that by
eating the fruit of the “'tree of knowledge of good from evil,” man _
would acquire a greater field of choice between good and evil.
Then, by choosing good over evil, he would be serving Godona
higher plane. Eve accepted this argument and believed that by
violating God’s command and eating from the fruit of the forbid-
den tree she would actually be doing a mi tzvah.

ashi explains that Dan is represented by the judge Samson, who

was the only one of the judges to emerge from the tribe of Dan.

The Talmud explains the first verse to mean that Samson, who
had descended from Dan, judged Israel justly just like the One, viz.
Hashem. We compare Samson to Hashem so that we should not judge
Samson irreverently because of the many incidents recorded about him,
which appear to denigrate him. We must know that everything he did
was for the sake of Heaven although we do not understand many of his
deeds. This is very much like the deeds of Hashem Himself, many of
which we do not understand, yet we have faith that His works are

perfect.

fe
" One of the ways of studying the secrets of Torah is through
gematriya—the numerical value of the letters. In gematriya, the
FHlebrew word for snake (wn3) has the numerical value of 358 which is
equivalent to the numerical value of the word Messiah (M°wn).
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QOur Sages say: “It was known to God that Shimshon would
follow his eyes. Therefore He made him a Nazirite so that he
would not drink wine, for wine leads to promiscuity.” (Bamidbar
Rabbah 10:16) *

Shimshon was born with a powerful urge to follow his eyes.
One's eyes are the first bodily organs in the sequence that leads
to sinning, for seeing leads to temptation, as our Sages teach:
“The eye sees, the heart desires, and the limbs of action carry out
[the sin].” :

q How could Eve have made such a mistake in judgment?
Scripture provides the answer: “And the woman saw that the

tree was good for food and that it was tempting to the eyes. . .” In
the words of our Sages “The eyes are two scouts and purveyors
of sin.”!

When Adam and Eve ate the fruit of the tree of knowledge of
good from evil, they became susceptible to desires and tempta-
tion. Before the sin, all of Adam’s and Eve’s actions had been
pure fulfillments of God’s will. They were not ashamed of their
bodies because they had no physical desires, only intellect and
wisdom. The evil inclination was an outside force, But as soon as
they ate the forbidden fruit, they became ashamed, because the,
ovil inclination had become part of them. From then on, the
influence of temptation and desire was a factor in all their deci-.
sions and actions.
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The sin of Adam and Eve introduced temptation into a
world of purity, Now that evil had become an intrinsic part of
man, it would be very difficult for a person to discern whether
any decision of his stemmed from his pure reason or from his evil
a inclination. Man's purpose now became the conquest of the evil
inclination within him. If he could do that he would return to the

state of Adam and Eve before the sin.

Y\ Atthe gi;fing of the Torah, _throug'h the spiritual light of the
Word of God, Jewry eradicated all evil inclination from within

themselves and rose to the level of Adam before his sin. They
reached the Messianic level of purity of vision w ith our

eyes of flesh we will be able to discern God’s spiritual realm. Had
they remained on that level, the purpose of Creation would have
been accomplished. But in order to ensure free choice, a power-
ful negative s iritual force was unleashed to challenge their pure
reason and holiness. Just when the complete subjugation of the
evil inclination was imminent, that force mustered all its
strength and swayed Jewry to commit the sin of the Golden Calf.
The ideal of perfection was not attained. Free will had once more
led to the choice of evil.

t&"& Shimshon would have the potential for sanctifying hiseyes,
those “‘scouts of sin.” If Shimshon sanctified those eyes com-
pletely, he would thereby rectity the sin of Adam and Eve, which
had brought temptation to the world, and he would usher in the
Messianic era, But Shimshon would also have a strong urge to
follow his eyes.

Where one feels weakness and temptation, therein lies his
greatest strength. The evil inclination is strongest in the area of a
person’s greatest potential strength for two reasons. In order to
ensure the balance of free will, the evil inclination has to be as
strong as one’s potential for good. The stronger the tendency to
sin in one area, the greater is the potential for greatness. Sec-
ondly, the purpose of the struggle with evil is to bring out our.
hidden potential. By overcoming the challenge hurled at us, we
bring out our hidden strengths and come closer to perfection.

Shimshon’s challenge was to sanctify hi or this purpose .

he was given a strong urge to follow his eyes, as well as the
special protection of nezirus to assist him in the battle.

Shimshon was aware of Jacob’s prophecy, and he dedicated
his life to the eradication of his evil inclination by sanctifying his .
eyes. To a very large extent, he succeeded. He climbed to the
level of Ruach HaKodesh, and the Shechinah was as manifest upon
him as a chiming bell. He was able to perform miracles in full
view of thousands of witnesses. Even when God left him, hewas
able to pray for great miracles in the merit of one of his sanctified

eyes.

DQ\ From then on it remained for a single individual—the Mes-

sianic King—to bring Jewry and ultimately all of mankind to
spiritual perfection.

To accomplish this, the Messianic King must first conquer
his own evil inclination. The N*wn must eradicate the wn1 within
himself. He can only achieve this breakthrough with the assist-
ance of God through the observance of His Torah. Then, like a
brain sending out impulses to the whole body, he will influence
Jewry through the invisible ties that our souls have to one
another.

In order for the Messiah to bring spirituality to the entire
world, he will be very close to God; he will be the conduit for
God'’s influence over all mankind. Any spiritual taint in him will
act as a barrier between himself and God, and will consequently
clog the conduit of spirituality for the entire world.

™ fL
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When Jacob blessed his sons, who were the founders of the
tribes of Israel, he foresaw that the period in which Shimshon
would live would be one of the times most suitable for the
coming of the Messiah, and that Shimshon would have the
potential to be that Messiah.
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Then the Torah describes tHe greatness of Samson’s faith in Hashem,
that, although he was incredibly strong, he relied solely on the salvation
-of Hashem, and he did not become proud of his physical prowess or his
political power. Therefore, when the men of Judah wished to deliver
him into the hands of the Philistines, he implored them that they
themselves should not harm him (Shoffim 15:12), for he did not wish to
utilize his strength against his own people, knowing that the strength had
been granted him by Hashem only to save Israel from the Philistines, but
not to harm Israel. ‘

L_ikewise, when he slew the thousand men with the jawbone of the
fig;ﬂ’{ey, he said, “You granted the salvation through Your servant (ibid.

Even after his strength had waned, he still trusted in Hashem that He
would help him, as is evidenced by his final plea, “Give me strength now
but this time” (Shoftim 16:28). He pleaded with Hashem to help him at
this time, just as He had saved him in the past. When he was strong and

~ mighty, he trusted only in Hashem and not in his own might. This is a

lesson for all of us, to realize at all times, even when Hashem grants us

*strength and riches, that we are in His hands, and there is no difference

-But Shimshon made the same mistake that David later

made. He believed that having vanquished his base instincts, he
was immune to temptation. He made decisions based solely on
his pure eyes. But in reality he had not reached the level of our
Patriarchs—of being able to withstand one’s evil inclination
without God’s help. Thereafter the snake-like evil inclination
continued to camouflage itself as a good impulse and delivered
the final blow when Shimshon grew convinced that by yielding

to Hashem whether He has not vet given us strength and riches, or
whether He has already given us strength and riches. If we deserve His
bounty, it will be granted us; otherwise, it will be taken away.

- 28 We detect this principle in the wording of the birkas Kohanim, the

briestly blessing: 732¥M 'n 727137 , May Hashem bless you and safeguard

you (Bamidbar 6:24). Rashi explains that Hashem will bless you with
physical possessions, and He will guard you from robbery. Thus,

to Delilah, he was preserving household harmony.
Shimshon had failed in his mission. Since he himself was

now ever so slightly tainted, he would not be able to elevate his

people and the world to perfection; he could not usher in the

long-awaited Messianic era. And when Jacob perceived this, he
exclaimed, “‘For Your salvation  hope, O God!”

although Hashem grants a person blessings and wealth, He also must
bless him that that wealth will be preserved. Otherwise, the recipient will
lose it. Consequently, one must always trust in Hashem. This we learn
from Samson, who trusted in Hashem at all times. o
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What sort of blessing is it when a father calls his son a
“snake”? The Zohar (ibid.) points out that Yaakov was
referring to the symbolism of the primordial snake of Adam
and Chava. Just as the snake instigated Adam and Chava to
sin, so did Dan embrace idolatry in the days of Yeravam son
of Nevat (Melachim I 12:19), when Yeravam set up an idol in
Dan’s territory. ,
The Gemara elaborates further (Sanhedrin 96¢). Avraham
Avinu’s pursuit of Lot's captives ended in the territory of
Dan:

_—
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And pursued as far as Dan (Bereishis 14:14).
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There Avraham’s strength waned, for he saw
that at a future time his children would set up

an idol there (Sanhedrin 96°).

Although that particular territory was not yet designated for

101 odop) 939 6 do £HY T

Dan, Avraham, through Ruach Hakodesh, was spiritually
weakened by that foreshadowing vision, and already felt the
pervading “tumah” of the avodah zarah.

-

. One of Klal Yisrael's earliest incursions against Hashem
occurred in the midbar, when the son of Shelomis bas Divri,
of Sheivet Dan, cursed Hashem:

972y OWN AN-IINIYP NYND 12 3pM
..And the son of the Israelite woman
pronounced the Name, and cursed (Vayikra
24:11).
In the midbar the Clouds of Glory expelled Sheivet Dan from
their protective custody, due to Dan’s inclination to idolatry;

‘ The first instance of public idol-worship in the early

" settlement of Eretz Yisrael occurred in the territory of Dan; it
involved Micha and the grandson of Moshe Rabbeinu (Shoftim
18). “Pesel Micha” — “the idol of Micha” — seemed to be
instrumental in helping Dan conquer his portion of Erefz
Yisrael. Micha's priest, Yonasan, and his offspring, remained
as the idol-priests in-residence up until the time Dan was
exiled from Eretz Yisrael by Sancheriv.& fact, Yeravam ben

Nevat peddled his proposed idolatrous “temple to all the
, Shevatim, only to be rejected by all — except Sheivet Dan. Dan

‘embraced the idolatrous concept (Bamidbar Rabbah 2:10).

32
What sort of blessing did Yaakov give Dan, comparing
him to the snake of idolatry? One would think that Yaakov
should have steered Dan in another direction. What then, is
the actual meaning of “Dan shall be a snake in the way”?
It is known that Dan's fixed traveling position in the
midbar was in the northern section of the camp:

ONNINY 9N YT IND ?;n
The standard of the camp of Dan shall be on
the north side by their armies (Bamidbar 2:25).

It is also known that Dan occupied the northern-most
territory of Erefz Yisrael (Yehoshua 19:40, Bechoros 55¢). There
is a significant correlation between Dan’s northern positions,

his idolatry, and Yaakov's blessines
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33 The Midrash relates (Pirkei D'Rebbe Eliezer 3) that the
northern section of the world was created by Hashem in an
imperfect state. “He created the northern side, but did not
complete it. He said,

NITW ANNOY 0 0V 10N D) AR 11980 939 AN
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Whoever considers himself a deity — come
and complete it (also see Yalkut Iyov 913).

In fact, tzafon (north) is another name for the yeitzer hara
(Sukkah 52+).

The purpose of creation is the exercise of man’s bechirah
(free-will). This can only be accomplished by including the
possibility of man’s “judgment error” in creation. By leaving
the northern border of the universe unfinished, Hashem left

room in man’s mind for the worship of idolatry. The Maharal

- (Chidushei Aggados, Bava Basra 25¢) explains that it was

impossible for the universe to have been created perfect;

. there had to be imperfection in creation. Hashem is perfect —

but He wanted His creation to leave room for doubt in man’s
mind. Hence, the “northern side” is symbolic of Hashem’s .
(seeming) competition — idol worship. The fact that Dan
always occupied the “northern side” is éonsistent with his
position as the proponent of idolatry in Kla] Yisrael. For “from
I;he North emanates darkness to the world” and Sheivet Dan
heralds that darkness (Midrash Rabbah, Bamidbar 2:10; see
Rabbeinu Bechaya, Shemos 32:4), il

3¢

Yaakov understood that in order for the full Glory of
Hashem to ultimately be revealed, in_the iani e
involvement of the Shivtei Kah was essential. The greatest
Kiddush Hashem will come about when all humanity
perceives Hashem as the One and only true Deity. It was
‘thus imperative that one of the Shivtei Kah be involved with
idolatry in Olom Hazeh, so that when the ultimate rejection of
idolatry occurs Sheivet Dan will lead the way. For humanity’s
complete recognition of Hashem to occur, the_children of
Yaakov must be directly involved. At this time, the “northern .
side” of the universe will be completed in order to

demonstrate the sovereignty of Hashem; at the same time the

Sheivet which occupied the ‘northern side” will teach

humanity how to reject idolatry. Eisav, the arch-enemy of Y.

Klal Yisrael, the embodiment of Avodah zarah in Olom Hazeh,
was killed by Chushim the son of Dan (Sotah 13+): this was to
symbolize Dan’s future as the initiator of the rejection of
avodah zarah.




35

The supreme sacrifice, the acceptance of idol-worship,
was made by Sheivet Dan. Yaakov recognized this in Dan’s
blessing, and wished him the strength to withstand this
ordeal. The only Sheivet capable of withstanding this ordeal
was Dan — for Dan had the strength derived from the Midas
Hadin — the divine atfribute of judgement, which is
associated with strength.
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word prayer mystical combinations of letters
i spelling the Divine Name that provides salvation
. against_enemies. In order to arrive at the
combination of letters yielding this Name, the

three words of this prayer must be recited in

three different orders (R’ Bachya).
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Recite three times— Behold, the Guardian of [srael neither slumbers nor sleeps. *

For Your salvation do I long, HASHEM.*4 [ do long, HASHEM,
for your salvation. HASHEM, for Your salvation do | long.

*Recite three times—
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